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his opinion on providence. He holds that God, may He be exalted, takes care
of the spheres and of what is in them and that for this reason their indi-
viduals remain permanently as they are. Alexander has formulated this,
saying that in Aristotle’s opinion God’s providence ends at the sphere of
the moon. This is a branch deriving from his root doctrine concerning the
eternity of the world, for he believes that providence corresponds to the

~—nature of what exists. Accordingly with regard to the spheres, whose

individuals are permanent, and what is in them, providence regarding them
means that they remain permanent in a changeless state. But just as the
existence of other things—whose individuals have not, but whose species
have, an enduring existence — derives necessarily from theirs, there is like-
wise an overflow from the providence in question, which overflow necessi-
tates the durability and permanence of the species, though the durability
of the latter’s individuals be impossible. However, the individuals of every
species are also not neglected in every respect. For in all portions of this
matter that have been purified to the point of receiving the form of growth,
there are placed faculties that preserve them for a certain time through
attracting toward them that which agrees with them and through repelling
that which is not useful for them. Again in those portions of the matter in
question that have been purified to a greater extent so that they received
the form of sensation, there are placed other faculties, which preserve and
safeguard them, as well as another capacity : namely, that of moving so as to
direct themselves toward that which agrees with them and so as to flee from
that which disagrees. Furthermore every individual has been given that
which the species he belongs to needs. Finally such portions of the matter in
question that have been purified to the point of receiving the form of the
intellect have been given another faculty through which every one of them,
according to the perfection of the individual in question, governs, thinks,
and reflects on what may render possible the durability of himself as an
individual and the preservation of his species. As for the other motions*
that occur in all | individuals of a species, they occur by chance and do not,
according to Aristotle, come about through the governance or ordering of one
who governs or orders. For instance, if a hurricane or a wind of less than
hurricane force should blow, it would indubitably bring some leaves of this
particular tree to fall, break a branch of another tree, topple a stone from a
certain fence, raise up the dust so that it covers a certain plant and causes its
destruction, and agitate great waves in the water so that a ship that is there
would founder and so that all the people that are on board, or at least some
4. Or: all the motions.
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of them, would be drowned. Consequently, according to him,’ there is no
difference between the fall of the leaf and the fall of the stone, on the one
hand, or the drowning of the excellent and superior men that were on
board the ship, on the other, Similarly he does not differentiate between an
ox that defecates upon a host of ants so that they die, or a building whose
foundations are shaken upon all the people at their prayers who are found
in it so that they die. And there is no difference, according to him, between a
cat coming across a mouse and devouring it or a spider devouring a fly, on
the one hand, or a ravenous lion meeting a prophet and devouring him, on
the other. To sum up, the basis of his opinion is as follows: Everything that,
according to what he saw, subsisted continuously without any corruption or
change of proceeding at all—as, for instance, the states of the spheres —
or that observed a certain orderly course, only deviating from it in anom-
alous cases—as, for instance, the natural things —was said by him to sub-
sist through governance; I mean to say that divine providence accompanied
it. On the other hand, all that, according to what he saw, does not subsist
continuously or adhere to a certain order—as, for instance, the circum-
stances of the individuals of every species of plants, animals, and man — are
said by him to exist by chance and not through the governance of one who
governs; he means thereby that they are not accompanied by divine provi-
dence, and he also holds that it is impossible that providence should accom-
pany these circumstances. This is consequent upon his opinion concerning
the eternity of the world | and the impossibility of that which exists being
in any respect different from what it is. Those who, deviating from our Law,
believed in this opinion were those who said: The Lord hath JSorsaken the
earth.”

The third opinion is opposed to this second opinion, being the opinion
of those who hold that in all that exists there is nothing either among
universal or particular things that is in any respect due to chance, for every-
things comes about through will, purpose, and governance. Now it is clear
that everything that is governed is also known.® This is the opinion of the
Islamic sect, the Ash‘ariyya.® Great incongruities are bound up with this
opinion, and those who hold it are burdened with them and obliged to g
accept them. Thus they agree with Aristotle regarding the equality that he
establishes between the fall of a leaf and the death of a human individual.
They say: This is $0; but the wind does not blow by chance, for God sets it in

5. Le., Aristotle. 6. According to Aristotle’s opinion, 7. E}ek.‘g.*g:
8. Or: that everyone that governs also knows,
9- On this sect, cf. Translator’s Introduction.
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motion; and it is not the wind that causes the leaves to fall, for every leaf
falls through an ordinance and a decree of God; and it is He who causes them
to fall now in this particular place; it is not possible that the time of their
falling should be postponed or retarded; nor is it possible that they should
fall in another place than this, for all this has been everlastingly decreed.
In consequence of this opinion, they are obliged to think that every motion
and rest of animals has been decreed and that man has in no way the ability
to do or not-to-do a thing. It is likewise a consequence of this opinion that
the nature of the possible is abolished regarding these matters, so that all
things are either necessary or impossible. They were accordingly obliged to
accept this and said that the matters that we designate as possible —such as
Zayd’s standing up and “Umar’s coming — are only possible with reference
to us, but that there is nothing whatever possible in them with reference
to Him, may He be exalted; rather | they are either necessary or impossible.
It also follows necessarily from this opinion that what the Laws entail is quite
useless; for man for whose benefit every Law has come, has not the ability
to do anything either to fulfill what he has been commanded or to avoid
what he has been forbidden. In fact this sect says that He, may He be
exalted, willed this: to send messengers, to command, to forbid, to threaten,
to give hope, and to instill fear, even though we do not have the ability to
do anything of our own accord; it is permissible that He should impose
upon us impossible things; and it is likewise permissible that, having
obeyed His order, we should be punished; and that, having transgressed it,
we should be rewarded. It also necessarily follows from this opinion that
His actions, may He be exalted, have no final end. They bear the burden
of all these incongruities for the sake of the integrity of this opinion. They
go so far asto hold that if we see an individual who was born blind or a leper,
although we are unable to say that he might have deserved this because of a
previous sin of his, we should say: He has willed this. And if we see that an
excellent man who was devoted to God’s worship has been killed through
torture, we should say: He has willed this. And in this there is no injustice,
for according to them, it is permissible for God to punish one who has not
sinned and to reward a sinner with benefits. Their dicta on these matters
are well known.

The fourth opinion is the opinion of those who hold that man has the
ability to act of his own accord; it is for this reason that, according to them,
the commandments, prohibitions, rewards, and punishments figuring in
the Law are well ordered. They hold that all the actions of God are conse-
quent upon wisdom, that injustice is not permissible for Him, and that He
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does not punish a man who does good. The Mu‘tazila*° also hold this opinion
though, according to them, the ability of man to act of his own accord is not
absolute. They also believe that He, may He be exalted, has knowledge of
the falling of this particular leaf and of the creeping of this particular ant,
and that His providence watches over all the beings. | Incongruities and
contradictions follow necessarily also from this opinion. As for the incon-
gruity, it is as follows. If some human individual is born with an infirmity
without having sinned, they say: This is consequent upon His wisdom, and
it is better for this individual to be thus than to be sound in body; we do not
know in what this benefit consists, but this has not happened as a punish-
ment for him, but as a benefit. And they have a similar answer with regard
to the case in which an excellent man perishes, saying that this happens
in order that his reward in the other world should become greater. Finally
discussion with these reached a point at which they were asked: Why is He
just toward man and not just to what is other than man? because of what
sin has this particular animal been killed? Whereupon they assumed the
burden of the following disgraceful answer: This is better for it,** so that
God should compensate it in the other world. Even when a flea and a louse
are killed, it is necessary that they have a compensation for them from God.
They say in the same way that if this mouse, which has not sinned, is
devoured by a cat or a hawk, His wisdom has required this with regard to
the mouse and that the latter will receive compensation in the other world
for what has happened to it.

To my mind no one among the partisans of these three opinions con-
cerning providence should be blamed, for every one of them was impelled
by strong necessity to say what he did. Aristotle followed what is manifest *2
in the nature of that which exists. The Ash‘ariyya tried to avoid having to
ascribe to Him, may He be exalted, ignorance with regard to anything, for
it is not seemly to say that He knows this particular thing and is ignorant of
that other particular thing. Thus the incongruities referred to were neces-
sarily attached to, and borne by, them. The Mu‘tazila also tried to avoid
having to ascribe to Him, may He be exalted, injustice and wrongdoing.
Moreover it was not fitting in their opinion to go against the inborn dispo-
sition by saying that there is no injustice in inflicting pain on one who has
not sinned. Nor was it fitting in their opinion that all the prophets should
have been sent and the Law revealed for no | intelligible purpose.
Accordingly they too were burdened with incongruities referred to above,

10. On this sect, cf. Translator’s Introduction.
11, Le., for the animal. 12. zdhir, a word also used to signify “external.”
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motion; and it is not the wind that causes the leaves to fall, for every leaf
falls through an ordinance and a decree of God; and it is He who causes them
to fall now in this particular place; it is not possible that the time of their
falling should be postponed or retarded; nor is it possible that they should
fall in another place than this, for all this has been everlastingly decreed.
In consequence of this opinion, they are obliged to think that every motion
and rest of animals has been decreed and that man has in no way the ability
to do or not-te-do a thing. It is likewise a consequence of this opinion that
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things are either necessary or impossible. They were accordingly obliged to
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to us, but that there is nothing whatever possible in them with reference
to Him, may He be exalted; rather | they are either necessary or impossible.
It also follows necessarily from this opinion that what the Laws entail is quite
useless; for man for whose benefit every Law has come, has not the ability
to do anything either to fulfill what he has been commanded or to avoid
what he has been forbidden. In fact this sect says that He, may He be
exalted, willed this: to send messengers, to command, to forbid, to threaten,
to give hope, and to instill fear, even though we do not have the ability to
do anything of our own accord; it is permissible that He should impose
upon us impossible things; and it is likewise permissible that, having
obeyed His order, we should be punished; and that, having transgressed it,
we should be rewarded. It also necessarily follows from this opinion that
His actions, may He be exalted, have no final end. They bear the burden
of all these incongruities for the sake of the integrity of this opinion. They
go so far as to hold that if we see an individual who was born blind or a leper,
although we are unable to say that he might have deserved this because of a
previous sin of his, we should say: He has willed this. And if we see that an
excellent man who was devoted to God’s worship has been killed through
torture, we should say: He has willed this. And in this there is no injustice,
for according to them, it is permissible for God to punish one who has not
sinned and to reward a sinner with benefits. Their dicta on these matters
are well known.

The fourth opinion is the opinion of those who hold that man has the
ability to act of his own accord; it is for this reason that, according to them,
the commandments, prohibitions, rewards, and punishments figuring in
the Law are well ordered. They hold that all the actions of God are conse-
quent upon wisdom, that injustice is not permissible for Him, and that He
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does not punish a man who does good. The Mu‘tazila*® also hold this opinion
though, according to them, the ability of man to act of his own accord is not
absolute. They also believe that He, may He be exalted, has knowledge of
the falling of this particular leaf and of the creeping of this particular ant,
and that His providence watches over all the beings. | Incongruities and
contradictions follow necessarily also from this opinion. As for the incon-
gruity, it is as follows, If some human individual is born with an infirmity
without having sinned, they say: This is consequent upon His wisdom, and
it is better for this individual to be thus than to be sound in body; we do not
know in what this benefit consists, but this has not happened as a punish-
ment for him, but as a benefit. And they have a similar answer with regard
to the case in which an excellent man perishes, saying that this happens
in order that his reward in the other world should become greater. Finally
discussion with these reached a point at which they were asked: Why is He
just toward man and not just to what is other than man? because of what
sin has this particular animal been killed ? Whereupon they assumed the
burden of the following disgraceful answer: This is better for it,'! so that
God should compensate it in the other world. Even when a flea and a louse
are killed, it is necessary that they have a compensation for them from God.
They say in the same way that if this mouse, which has not sinned, is
devoured by a cat or a hawk, His wisdom has required this with regard to
the mouse and that the latter will receive compensation in the other world
for what has happened to it.

To my mind no one among the partisans of these three opinions con-
cerning providence should be blamed, for every one of them was impelled
by strong necessity to say what he did. Aristotle followed what is manifest 2
in the nature of that which exists. The Ashariyya tried to avoid having to
ascribe to Him, may He be exalted, ignorance with regard to anything, for
it is not seemly to say that He knows this particular thing and is ignorant of
that other particular thing. Thus the incongruities referred to were neces-
sarily attached to, and borne by, them. The Mu‘tazila e,lsofﬁiéd\ to avoid
having to ascribe to Him, may He be exalted, injustice and wrongdoing.
Moreover it was not fitting in their opinion to go against the inborn dispo-
sition by saying that there is no injustice in inflicting pain on one who has
not sinned. Nor was it fitting in their opinion that all the prophets should
have been sent and the Law revealed for no | intelligible purpose.
Accordingly they too were burdened with incongruities referred to above,

10. On this sect, cf. Translator’s Introduction.
11. Le., for the animal. 12. zahir, a word also used to signify “external.”
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and self-contradiction necessarily attached to them. For they believe both
that He, may He be exalted, knows everything and that man has the ability
to act; and this leads, as the slightest reflection should make clear, to self-
contradiction. :

The fifth opinion is our opinion, I mean the opinion of our Law. I shall
let you know about it what has been literally stated in the books of our
prophets and is believed by the multitude of our scholars; I shall also inform
you of what is believed by some* of our latter-day scholars; and I shall also
let you know what I myself believe about this. I say then: It is a funda-
mental principle of the Law of Moses our Master, peace be on him, and of
all those who follow it that man has an absolute ability to act; I mean to say
that in virtue of his nature, his choice, and his will, he may do everything
that it is within the capacity of man to do, and this without there being
created for his benefit in any way any newly produced thing. Similarly all
the species of animals move in virtue of their own will. And He has willed it
so; I mean to say that it comes from His eternal volition in the eternity a
parte ante that all animals should move in virtue of their will and that man
should have the ability to do whatever he wills or chooses among the things
concerning which he has the ability to act. This is a fundamental principle
about which — praise be to God!—no disagreement has ever been heard
within our religious community. It is likewise one of the fundamental
principles of the Law of Moses our Master that it is in no way possible that
He, may He be exalted, should be unjust, and that all the calamities that
befall men and the good things that come to men, be it single individual
or a group, are all of them determined according to the deserts of the men
concerned through equitable judgment in which there is no injustice what-
ever. Thus if some individual were wounded in the hand by a thorn, which
he would take out immediately, this would be a punishment for him, and
if he received | the slightest pleasure, this would be a reward for him —all
this being according to his deserts. Thus He, may He be exalted, says: For
all His ways are judgment, and so on.** But we are ignorant of the various
modes of deserts.

I have summed up these opinions for you as follows: All the various
circumstances of the individuals among the Adamites are considered by
Aristotle as due to pure chance, by the Asharite as consequent on will
alone,!® by the Mu‘tazila as consequent on wisdom,!6 and by us as conse-
quent on the individual’s deserts, according to his actions. For this reason the

13. Or: one. 14. Deut. 32:4. 15. Le., the divine will.
16. Le., the divine wisdom.
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Ash‘arite considers it as permissible that God should punish!’ an excellent
and good man in this world and make him subsist eternally in that fire which
is said to be in the other world. One merely says: He willed it so. The
Mu‘tazila consider that this is injustice; and that one that has been punished,
be it even an ant, as I have mentioned to you, receives a compensation ; and
that the fact that the being in question was punished in order to receive
a compensation is consequent on His wisdom. As for us, we believe that all
the human circumstances are according to the deserts, that He is exalted
above injustice, and that among us only those deserving punishment are
punished. This is what is stated literally in the Torah of Moses our Master,
namely, that everything is consequent upon the deserts; and the multitude
of our scholars also speak in accordance with this opinion. For you will find
them saying explicitly: There is no death without sin, and no sufferings
without transgression.'® And they also say: 4 man is measured with the
measure he uses himself;'® this is the text of the Mishnah. And in every pas-
sage they state clearly that for Him, may He be exalted, justice is necessary
and obligatory; namely, that an obedient individual receives compensation
for all the pious and righteous actions he has accomplished, even if he was
not ordered by a prophet to do them, and that he is punished for all evil acts
committed by him, even if he was not forbidden by a prophet to do them;
this being forbidden | by the inborn disposition —I refer to the prohibition
against wrongdoing and injustice. Thus they say: The Holy One, blessed
be He, does not withhold from any creature that which it has deserved.?®
They also say: Everyone that says that the Holy One, blessed be He, is indul-
gent [in forgiving) should have his bowels torn. Rather is He long-suffering,
but He exacts what is due to Him.** And: He who does [a thing] having been
commanded [to do it] does not resemble hinz who does [it] without having been
commanded.*® Thus they have made it cléar that even he who has not been
charged with a commandment s given his reward. All their discourse con-
sistently conforms to this principle. However, in the discourse of the Sages,
there occurs something additional over and above what is to be found in the
text of the Torah, namely, the dictum of some of them regarding the
17. Unjustly, according to human judgment. 18. B.T., Shabbath, 55a.
19. Mishnah, Sota, I 7. ;
20. B.T., Baba Qamma, 38b; B.T., Pesahim, 118a.
21. Genesis Rabbah, LXVII; B.T., Baba Qamma, 50a.
22. B.T., Qiddushin, 31a; B.T., Baba Qamma, 87a; B.T., ‘Abodah Zarah, 3a. The talmudic
text that has come down to us differs somewhat from Maimonides’ quotation. It may be

translated: He who has been commanded [to do a thing] and does [it] is greater than he
who does without having been commanded.
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sufferings of love.” For according to this opinion, sometimes misfortunes
befall an individual not because of his having sinned before, but in order
that his reward should be greater. This is also the teaching of the Mu‘tazila.
But there is no text in the Torah expressing this notion. For you should not
be led into error by what is said about putting to trial, as when God put
Abraham to a trial,®* and as when it says: 4nd He afflicted thee, and suffered
thee to hunger, and so on.?® You shall hear the discourse about this later
on.26 Our Law is exclusively concerned with the circumstances of human
individuals; and in ancient times the story of this compensation accorded
to animals has never been heard in our religious community;* nor was it
ever mentioned by one of the Sages. But some?8 of the latter-day Gaonim,
may their memory be blessed, have heard it from the Mu‘tazila and have
approved of it and believed it.

As for my own belief with regard to this fundamental principle, I mean
divine providence, it is as I shall set it forth to you. In this belief that I shall
set forth, I am not relying upon the conclusion to which demonstration has
led me, but upon what has clearly appeared as the intention of the book of
God and of the books of our prophets. This opinion, which I believe, is less
disgraceful than the preceding opinions and nearer than they to intellectual
reasoning. For I for one believe that | in this lowly world —I mean that which
is beneath the sphere of the moon— divine providence watches only over
the individuals belonging to the human species and that in this species alone
all the circumstances of the individuals and the good and evil that befali them
are consequent upon the deserts, just as it says: For all His ways are judg-
ment.? But regarding all the other animals and, all the more, the plants and
other things, my opinion is that of Aristotle. For I do not by any means
believe that this particular leaf has fallen because of a providence watching
over it; nor that this spider has devoured this fly because God has now
decreed and willed something concerning individuals; nor that the spittle
spat by Zayd has moved till it came down in one particular place upon a gnat
and killed it by a divine decree and judgment; nor that when this fish
snatched this worm from the face of the water, this happened in virtue of a
divine volition concerning individuals. For all this is in my opinion due to
pure chance, just as Aristotle holds. According to me, as I consider the matter,
divine providence is consequent upon the divine overflow; and the species

23. B.T., Berakhoth, 5a. 24. Gen. 22:1. 25. Deut. 8:3. 26. Cf. III 24.
27. milla. 28. Or: one. 29. Deut. 32:4.




dowed with the intellect was disclosed to it, is the one accompanied by
divine providence, which appraises® all its actions 3! from the point of view of
reward and punishment, If, as he states, the foundering of a ship and the
drowning of those who were in it and the falling-down of a roof upon those
who were in the house, are due to pure chance, the fact that the people in
the ship went on board and that the People in the house were sitting in it
s, according to our opinion, not due to chance, but to divine will in accor-
dance with the deserts of those people as determined in His judgments, the
rule of which cannot be attained by our intellects,

I was impelled to adopt this | belief by the fact that I never found in
the book of a Prophet a text mentioning that God has a providence watching
over one of the animal individuals, but only over a human individual. The
Pprophets are even sometimes astonished because providence watches over
human individuals — man being too insignificant for providence to watch
over him —and all the more, over the other animals, Thus it says: #har s
man, that Thou takest knowledge of him, and so on.33 What is man, that Thoy
art mindful of him, and so on,.3* Sometimes, however, there are clear texts
concerning providence watching over all the human individuals and
exercising a surveillance over all their actions. Thus: £ that fashioneth the
hearts of them all, that considereth ajy their works.35 Ty says: For Thine eyes
are open upon all the ways of the sons of man, to &ive every one according to
s ways.38 Tt is also said: For Hys €yes are upon the ways of man, and He
seeth all his goings.5” The Torah too sometimes makes explicit statements
concerning providence watching over human individuals and exercising a
surveillance over thejr actions. Thus it says: Nevertheless in the day when I
visit, I will visit therr sin upon them.® And: Whosoeyer hath sinned against
Me, him will T blot o of My book.®® And: Thar same soul will I destroy.*0
And: I will even sor My face against thas soul* Such statements occur

to them is indubitably as Aristotle sees it. For this reason killing them and

0. gaddarat. The word also means “determines”; it is ossible that it was this latter sense
30. ¢ ! jitis p

31. Le., those of the individuals belonging to this species.

32. Aristotle, 33. Ps. 144:3. 34. Ps. 8:35,

35- Ps. 33:1¢, 36. Jer. 32:19. 37. Job 34:21. 38. Exod. 32:34.
39. Exod. 32:33. 40. Lev. 23:30, 41. Lev. 20:6,
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cognized by the intellect and that which is imagined ? All these are points for
investigation, which may lead very far. However, this is not the object of
this chapter. :

It has then become clear that, according to every opinion and school,
there are impossible things whose existence cannot be admitted. Power to
bring them about cannot be ascribed to the deity. The fact that He does not
change them signifies neither inability nor deficiency of power on His part.
Accordingly they are necessarily as they are and are not due to the act of an
agent, It has then become clear that the point with regard to which there is
disagreement concerns the things that could be supposed to belong to either
of the two classes — whether they belong to the class of the possible or to the
class of the impossible. Learn this.

CHAPTER 16

A‘x aberrant opinion is professed by the philosophers concerning God, may
He be exalted, with respect to His knowledge of what is other than He;
and it is a very great aberration, and they have stumbled in such a way that
neither they nor those who follow them with regard to this opinion can find
absolution. I shall let you hear the difficulties through which they were
plunged into aberrant opinion. | I shall also let you hear the opinion of our
Law about this and our opposition to them in regard to their evil and incon-
gruous opinions concerning God’s knowledge.

That which in the first place was mainly responsible for plunging them
into, and impelling them toward, this opinion is what appears at first sight
to be a lack of order in the circumstances of the human individuals andthe
fact that among the Adamites some excellent individuals are in a sorry and
grievous plight whereas some wicked individuals are in good and pleasurable
circumstances. This impelled them to formulate the division that you will
now hear. They said: One of two things must be true: God either knows
nothing about these individual circumstances and does not comprehend
them, or He knows and apprehends them. This is a necessary division.
Thereupon they said: If He apprehends and knows them, one of three things
must be true: either He orders them, settling them according to the best,
the most perfect, and the most accomplished order; or He is incapable of
establishing order in them and has no power over them; or again He knows
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and is able to establish excellent order and governance, but neglects to do it
in consequence of His disdain and contempt or in consequence of His
jealousy —just as we find among human beings a man who is able to procure
a benefit for another individual and who is aware of the latter’s need to
obtain this benefit from him, but who out of his ill-nature, his wickedness,
and his jealousy, begrudges him this benefit and hence does not procure it.
This division is likewise necessary and correct. I mean to say that everyone
who knows a certain matter must necessarily either exercise care in the
governance of what he knows, or neglect it —as a man, for instance, neglects
the governance of the cats in his house or of even more contemptible beings;
| again sometimes he who exercises care with regard to some matter may be
incapable of governing it, though willing to do so. After they had established
this division, they decided categorically that two of the three cases — one of
which must necessarily be valid with regard to everyone that knows— are
impossible with respect to God, may He be exalted; namely, the case in
which He would have no power or the case in which He would have power,
but not care for the things He knew. For this would create in Him evil or
incapacity, and He is exalted above these two things. Thus in the whole
division only the following cases remain: either He knows nothing at all
of these circumstances, or He knows them and establishes in them the most
excellent order. But we at any rate find that they are without order, do
not observe analogies, and have no continuity such as they ought to have.
Consequently this is a proof that He does not know these circumstances
in any way or through any cause whatever. This is what has plunged them
at first into this very aberrant opinion. You will find that all that I have
summarized for you concerning their divisions and the point I made calling
attention to the fact that this is where they erred are clearly set forth in
Alexander of Aphrodisias’ treatise “On Governance.”!

See and marvel how they plunged into something worse than that
which they tried to avoid and how they were ignorant of a matter to which
they were constantly drawing our attention and that they were always
explaining to us. As for their plunging into something worse than that which
they tried to avoid, it consisted in the fact that in trying to avoid imputing
negligence to God, they decided that He is ignorant and that everything
that is in this lowly world is hidden from Him, and He does notapprehend
it. As for their being ignorant of that to which they were constantly drawing
our attention, it consists in their considering what exists from the point of

1. Fi’l-tadbir. On this treatise of Alexander of Aphrodisias and its use by Maimonides, cf.
Translator’s Introduction. "







