Tractate Rosh haShana

Chapter three, Mishnayot seven and eight

A) Mishna seven

1) Why do you think that someone would תוקע לתוך הבור כו'?

2) From the phrase כונת הלב, what can we infer about the metaphorical usage of the word לב?

3) What type of כונה does it look like the Mishna is referring to?

4) In what sense is מגילה fundamentally different than שופר such that we could have thought that the requirement of כונה applies to שופר but would not necessarily apply to מגילה?

5) What is extremely difficult with the last part of the Mishna?

B) Talmud Bavli, Tractate Rosh haShana, page 27b

התוקע לתוך הבור או לתוך הדות כו': אמר רב הונא לא שנו אלא לאותן העומדים על שפת הבור אבל אותן העומדין בבור יצאו תניא נמי הכי התוקע לתוך הבור או לתוך הדות יצא והתנן לא יצא אלא לאו שמע מינה כדרב הונא שמע מינה איכא דרמי להו מירמא תנן התוקע לתוך הבור או לתוך הדות לא יצא והתניא יצא אמר רב הונא לא קשיא כאן לאותן העומדין על שפת הבור כאן לאותן העומדין בבור
C) Talmud Bavli, Tractate Rosh hashana, page 28b
קסבר רבא מצות אין צריכות כוונה איתיביה היה קורא בתורה והגיע זמן המקרא אם כוון לבו יצא ואם לאו לא יצא מאי לאו כוון לבו לצאת לא לקרות לקרות הא קא קרי בקורא להגיה תא שמע היה עובר אחורי בית הכנסת או שהיה ביתו סמוך לבית הכנסת ושמע קול שופר או קול מגילה אם כוון לבו יצא ואם לאו לא יצא מאי לאו אם כוון לבו לצאת לא לשמוע לשמוע והא שמע סבור חמור בעלמא הוא איתיביה נתכוון שומע ולא נתכוון משמיע משמיע ולא נתכוון שומע לא יצא עד שיתכוון שומע ומשמיע בשלמא נתכוון משמיע ולא נתכוון שומע כסבור חמור בעלמא הוא אלא נתכוון שומע ולא נתכוון משמיע היכי משכחת לה לאו בתוקע לשיר דלמא דקא מנבח נבוחי
D) Sefer Shmot, chapter 17, verses 8 – 13; Sefer Bmidbar chapter 21, verses 4 - 9
E) Mishna eight

1) How is this Mishna related to what preceded it?
2) Which interpretation of the halacha in the previous Mishna does this agada seem to support?

3) What normative message might this Mishna be teaching over and above the halachic minimum taught in the previous Mishna?

4) When the Mishna asks וכי ידיו של משה וכו', what type of explanation or worldview is it rejecting?

5) According to the Mishna, what was the function or purpose of the upraised hands of Moshe?

6) Why according to the Mishna do you think that when they were משעבדין את לבם לאביהם שבשמים they were מתגברים (Search for more than one possibility)?
7) Why is the explanation that the Mishna provides for the biblical passages considerably less probable vis-à-vis the נחש than vis-à-vis ידיו של משה?

8) How might the matter of חרש, שוטה, וקטן be related to an earlier part of the chapter?

9) In what sense does this matter of חרש, שוטה, וקטן shed light on the subject under discussion in an earlier part of the chapter but from the other side of the coin?

10) Note how this chapter concludes in a fashion similar to the conclusion of the previous chapter!

F) The Wisdom of Solomon, chapter 16, verses 5 – 7 (circa 200 BCE – 100 ACE)

For when the dire venom of beasts came upon them and they were dying from the bite of writhing serpents, your anger endured not to the end. But as a warning, for a short time they were terrorized, and then they received a symbol of deliverance to remind them of the precept of your law. For he who turned toward it was saved, not by what he saw, but by you, the savior of all. 
G) Justin Martyr, Dialogue With Trypho

(section 90) "When the people," replied I, "waged war with Amalek, and the son of Nave (Nun) by name Jesus (Joshua), led the fight, Moses himself prayed to God, stretching out both hands, and Hur with Aaron supported them during the whole day, so that they might not hang down when he got wearied. For if he gave up any part of this sign, which was an imitation of the cross, the people were beaten, as is recorded in the writings of Moses; but if he remained in this form, Amalek was proportionally defeated, and he who prevailed prevailed by the cross. For it was not because Moses so prayed that the people were stronger, but because, while one who bore the name of Jesus (Joshua) was in the forefront of the battle, he himself made the sign of the cross. For who of you knows not that the prayer of one who accompanies it with lamentation and tears, with the body prostrate, or with bended knees, propitiates God most of all? But in such a manner neither he nor any other one, while sitting on a stone, prayed. Nor even the stone symbolized Christ, as I have shown“ 

(Section 94) "For tell me, was it not God who commanded by Moses that no image or likeness of anything which was in heaven above or which was on the earth should be made, and yet who caused the brazen serpent to be made by Moses in the wilderness, and set it up for a sign by which those bitten by serpents were saved? Yet is He free from unrighteousness. For by this, as I previously remarked, He proclaimed the mystery, by which He declared that He would break the power of the serpent which occasioned the transgression of Adam, and [would bring] to them that believe on Him [who was foreshadowed] by this sign, i.e., Him who was to be crucified, salvation from the fangs of the serpent, which are wicked deeds, idolatries, and other unrighteous acts. Unless the matter be so understood, give me a reason why Moses set up the brazen serpent for a sign, and bade those that were bitten gaze at it, and the wounded were healed; and this, too, when he had himself commanded that no likeness of anything whatsoever should be made." 

On this, another of those who came on the second day said, "You have spoken truly: we cannot give a reason. For I have frequently interrogated the teachers about this matter, and none of them gave me a reason: therefore continue what you are speaking; for we are paying attention while you unfold the mystery, on account of which the doctrines of the prophets are falsely slandered." 

Then I replied, "Just as God commanded the sign to be made by the brazen serpent, and yet He is blameless; even so, though a curse lies in the law against persons who are crucified, yet no curse lies on the Christ of God, by whom all that have committed things worthy of a curse are saved.

H) Mechilta d’Rebbi Yishmael, Masechta d’Amalek, Beshalach, chapter one, pages 179-180

והיה כאשר ירים משה ידו וגבר. וכי ידיו של משה מגברות ישראל או ידיו שוברות עמלק אלא כל זמן שמגביה ידו כלפי מעלה היו ישראל מסתכלין בו ומאמינין כמי שפקד משה לעשות כן והקב"ה עשה להם נסים וגבורות. כיוצא בו שם ויאמר ה' אל משה עשה לך שרף וכי נחש ממית ומחיה אלא כל זמן שהיה עושה כן היו ישראל מסתכלין ומאמינין במי שפקד את משה לעשות והקב"ה עשה להם רפואות.
1) Point out the significant differences between our Mishna and the Mechilta!
2) Can we see these significant differences as indicative of theological differences?

3) Which of the two sources has a closer relationship to the approach of Justin Martyr? 

Flow of the chapter (from Mishna 2):

The animal from which a shofar may be manufactured-
Physical description of the shofar-

The sound that emanates from the shofar-

Hearing of the sound of the shofar-

The intentionality of he who hears the sound of the shofar-

The physical as a tool to connect to God and to thereby effect man’s deeds

אברהם וולפיש, "המשנה באספקלריה איטרטקסטאולית", על דרך האבות, אלון שבות, תשס"א

See also Justin Martyr, Dialogue with Trypho, section 111

See the words of Rav Avraham ben haRambam that I brought in my instruction sheet on the last Mishna of the Tractate

