Mishna Tractate Baba Kama
Chapter 8, mishna 7
A) Mishna 7
1) Divide the mishna into two sections!
2) Inthe reference to the passive verbal phrase 17 '7nna near the very beginning of the mishna,
who is the subject that grants the n'7'nn?
3) Where in the verses from chapter 20 of Sefer Breishit is the answer to the previous question
found?
4) Where actually in the verses is the crux of the proof that the mishna intends to bring that 11'x
vira'y v 17 7nna?
5) What is nevertheless the fallacy or the lacuna of the proof?
6) Why is it not exact to say that the mishna proves that X 7nin n'nr X7?
7) Referring back to questions 3 and 4 at the beginning of the previous mishna, how might we
explain why the mishna, that usually deals with technical / financial matters, veers off here to
the matter of n'7'Nn? Focus your thought both on the {7'tTn and on the 1!
8) How does the second section of the mishna relate back to the previous mishna?
9) The first time it says 11097 Nan 7y, what words are implied before the phrase nin 7v?
10) In the first case of the ruling 2'*n - 11097 Nan 7y, why is this very difficult to accept at face
value?
11) What very famous Talmudic adage/principle stands behind the final law of the mishna?
B) Babylonian Talmud, Tractate Baba Kama, page 92a
For background to the language of the passage, see Sefer Vayikra 5:20-26 and Sefer Yeshayahu 60:7
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1) When it says NNRY 17X 7D what is it referring to?
2) What is a bit incongruous about the use of the phrase here n'71yaw nira1 "7') 73 X'an 17'9X?
3) How does this breita shed light on the disagreement we saw above between the Rambam and
the Rosh?
4) How does this breita corroborate the inference in question G) 7 above?
C) Rambam, Mishna Torah, Hilchot Chovel, chapter 5, halacha 9 and halacha 10
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One who has inflicted bodily injury upon his fellow is not like one who as caused
damage to his fellow’s property, for the one who has done damage to property as soon
as he pays what he is obligated to pay, his sin is atoned for. However, one who has
inflicted bodily injury upon his fellow, even if he has paid him the five payments
(required by the halacha), will not have his sin atoned for and will not be forgiven, even
if he sacrificed all the rams of Neviot, until he requests forgiveness from the injured
party and the latter forgives him.

It is forbidden for the injured party to act cruelly and to refrain from forgiving. Such is not
the way of the Seed of Israel. Rather, when the one who has inflicted bodily injury
requests and begs for forgiveness once and then again, and thereby (the injured party)
knows that he has repented for his sin, and regrets his evil, he must forgive him. One
who is quick to forgive is praiseworthy, and is acting according to the spirit of the sages.



1) In what way does the Rambam seem not to merely accept the breita in its most straightforward
sense, but rather seems to expand upon it?
2) How does the Rambam deal with the incongruity of the phrase D71yaw nira1 75 Xan 17'9x?
3) What does the Rambam add in the second paragraph that seems very far removed from the
proof text brought by the mishna?
D) Tractate Yoma, chapter 8, mishna 9
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1) How does this mishna help us to better understand the process that genesis of the passage from
the Rambam that we just saw?
E) Rambam’s Mishne Torah, Laws of Repentance, chapter 2, laws 9 and 10
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Repentance and the Day of Atonement atone only for sins, such as eating a forbidden
food, having prohibited intercourse, et cetera, which are committed against God. Sins
such as injuring another person, cursing him, stealing, et cetera, which are committed
against one's fellow man are never forgiven until he has paid any necessary payments
to the person against whom he sinned, and has made peace with the injured party.
Even though he may have paid back any due money he still has to make peace with
him and request that he will forgive him. Even if he merely sinned against the other
verbally, he still must appease him and entreat of him, until the other party forgives him.
If the person against whom he had sinned did not want to forgive him then he must
bring three of his fellows to entreat of him and request of him (that he forgive). If he still
didn't want to forgive him then he must bring him (the three) a second and a third time,
and if he still didn't want to forgive him he may leave him and go his way. In such a case
the one that refuses to forgive is the sinner. If the injured party was his teacher, he must
ask for forgiveness even a thousand times until he receives forgiveness.

It is forbidden to be harsh and non-appeasing. One should rather be easily appeased
and slow to anger, and whenever a sinner asks one for forgiveness one should grant it
wholeheartedly and willingly. Even if the sinner had distressed one considerably and
sinned against one a lot, one must not take revenge or bear a grudge. Such is the way
of the Seed of Israel whose hearts are proper.

F) Rambam’s Mishne Torah, Laws of Character Traits, chapter 7, laws 7 and 8
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One who takes revenge on someone else is transgressing a negative commandment,
for it is written, "You shall not take revenge". Even though committing this sin does not
make one liable to flogging, it is nevertheless a very bad characteristic. It is fitting to
wipe away his hurt concerning all things of this world, for in truth the enlightened
understand that all personal affronts are meaningless and are simply not worth taking
revenge over. What is revenge? If [for example] his fellow came and said please lend
me your axe, and he responded that he will not lend it out, and then later the second
one went to the first and asked to borrow his axe and he responded by saying: Just as
you did not lend me your axe so | will not lend you my axe, then he is taking revenge.
Rather, when one comes to request, he should lend wholeheartedly, and not
recompense the other in the way that he was treated. Similar situations have the same
law.

Similarly, anyone who bears a grudge against another Jew is also transgressing a
negative commandment, for it is written, "...nor bear any grudge against the children of
your people”. What is a grudge? If [for example] Reuben asked Simon to rent him his
house or lend him his ox, and Simon refused, and then after some time Simon asked for
a loan or a rental from Reuben, and Reuben gives it to him but tells him: I'll lend it to
you; | am not like you and neither am | going to play tit for tat, then Reuben is
transgressing the injunction against bearing a grudge. Reuben must rather erase the
matter [of having being refused] from his heart and must not bear a grudge ...but rather
must totally erase the matter from his heart and not remember it at all. This is the proper
temperament.

G) Rambam, Mishna Torah, Hilchot Chovel, chapter 5, halacha 11
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1) What is the need or purpose of the Rambam’s statement 722 NXIN DTX |'KY YIT' MATW?

Additional source:
Midrash haGadol, Breishit 20:17



