The Curse of Canaan, Breishit chapter 9, verses 18 - 27

Babylonian Talmud, Tractate Sanhedrin 70a
 “And Noach awoke from his wine, and knew what his younger son had done unto him.” Rav and Shmuel [disagree], one maintaining that he castrated him, whilst the other says that he sodomized him. He who maintains that he castrated him, [reasons thus:] since he spoiled [his plans] for a fourth son, Noach cursed his fourth son. But he who says that he sodomized him, draws an analogy [from the words] ‘and he saw’ occurring in two different places. Here it is written, "And Cham, the father of Canaan, saw the nakedness of his father," and it is written (Breishit 34:2), "Shekhem, the son of Chamor,…saw her, [took her, lay with her and violated her”]. Now, on the view that he emasculated him, it fits that he cursed him by his fourth son; but on the view that he sodomized him, why did he curse his fourth son; he should have cursed [Cham] himself? — Both indignities were perpetrated.

תַּלְמוּד בַּבְלִי, מַסֶּכֶת סַנְהֶדְרִין דַּף ע עַמּוּד א
וַיִּיקֶץ נֹחַ מִיֵּינוֹ וַיֵּדַע אֵת אֲשֶׁר עָשָׂה לוֹ בְּנוֹ הַקָּטָן. רַב וּשְׁמוּאֵל, חַד אָמַר: סֵרְסוֹ, וְחַד אָמַר: רִבְעוֹ.

מַאן דְּאָמַר סֵרְסוֹ מִתּוֹךְ שֶׁקִּלְקְלוֹ בָּרְבִיעִי קִלְלוֹ בָּרְבִיעִי. וּמַאן דְּאָמַר רִבְעוֹ גָּמַר וַיַּרְא וַיַּרְא, כְּתִיב
הָכָא וַיַּרְא חָם אֲבִי כְנַעַן אֵת עֶרְוַת אָבִיו וּכְתִיב הָתָם וַיַּרְא אוֹתָהּ שְׁכֶם בֶּן חֲמוֹר וְגוֹמֵר. בִּשְׁלָמָא
לְמַאן דְּאָמַר סֵרְסוֹ מִשּׁוּם הָכֵי קִלְלוֹ בָּרְבִיעִי. אֶלָּא לְמַאן דְּאָמַר רִבְעוֹ מַאי שְׁנָא רְבִיעִי? נִלְטְיֵיהּ
בְּהֶדְיָא! הָא וְהָא הֲוַאי.
Sefer Vayikra, chapter 22
21And when a man offers, from the herd or the flock, a sacrifice of well-being to the Lord for an explicit vow or as a freewill offering, it must, to be acceptable, be without blemish; there must be no defect in it. 22Anything blind, or injured, or maimed, or with a wen, boil-scar, or scurvy—such you shall not offer to the Lord; you shall not put any of them on the altar as offerings by fire to the Lord. 23You may, however, present as a freewill offering an ox or a sheep with a limb extended or contracted; but it will not be accepted for a vow. 24You shall not offer to the Lord anything [with its testes] bruised or crushed or torn or cut. You shall have no such practices in your own land, 25nor shall you accept such [animals] from a foreigner for offering as food for your God, for they are mutilated, they have a defect; they shall not be accepted in your favor.
ספר ויקרא פרק כ"ב
(כא) וְאִישׁ כִּי יַקְרִיב זֶבַח שְׁלָמִים לַיהֹוָה לְפַלֵּא נֶדֶר אוֹ לִנְדָבָה בַּבָּקָר אוֹ בַצֹּאן תָּמִים יִהְיֶה לְרָצוֹן כָּל מוּם לֹא יִהְיֶה בּוֹ:
(כב) עַוֶּרֶת אוֹ שָׁבוּר אוֹ חָרוּץ אוֹ יַבֶּלֶת אוֹ גָרָב אוֹ יַלֶּפֶת לֹא תַקְרִיבוּ אֵלֶּה לַיהֹוָה וְאִשֶּׁה לֹא תִתְּנוּ מֵהֶם עַל הַמִּזְבֵּחַ לַיהֹוָה:
(כג) וְשׁוֹר וָשֶׂה שָׂרוּעַ וְקָלוּט נְדָבָה תַּעֲשֶׂה אֹתוֹ וּלְנֵדֶר לֹא יֵרָצֶה:
(כד) וּמָעוּךְ וְכָתוּת וְנָתוּק וְכָרוּת לֹא תַקְרִיבוּ לַיהֹוָה וּבְאַרְצְכֶם לֹא תַעֲשׂוּ:
(כה) וּמִיַּד בֶּן נֵכָר לֹא תַקְרִיבוּ אֶת לֶחֶם אֱלֹהֵיכֶם מִכָּל אֵלֶּה כִּי מָשְׁחָתָם בָּהֶם מוּם בָּם לֹא יֵרָצוּ לָכֶם:
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The ancients were well aware of the effects of intoxication. They knew that wine could stupefy the senses and weaken the faculties and have other dangerous consequences which could result in one being uncovered without knowing; and this was something disgraceful (see Habakkuk 2:15 and Lamentations 4:21). In the Ugaritic myth “The Tale of Aqht” the dutiful son is described as he “who takes him by the hand when he is drunk, carries him when he is sated with wine,” (Ancient Near Eastern Texts Relating to the Old Testament, 150). There is no need to offer the excuse that Noah did not yet know the effects of the wine (Procksch and others). Noah lies uncovered in his tent; to be uncovered is a disgrace... 
With Noah and his sons living together it was the duty of the sons in such a situation to stand by the father, in this case to cover him, as the citation from Ugarit shows. It was a grave breach of custom when Ham saw his father lying naked in his tent, did not cover him, but left him there and went outside and told his brothers. This is narrated so clearly that it is difficult to understand how exegetes have missed the obvious meaning...

Many exegetes conjecture a grave sin of this sort on the part of Canaan... All these conjectures have missed the point. They have not seen that Ham’s outrage consists in not covering his father... The narrative makes it perfectly clear that the sentence “when Ham saw his father’s nakedness” can only be meant literally…. 
Noah wakes up from sleep and is sober again. He learns what his younger son has done to him (how, is not important for the narrative) and pronounces a curse over him. The commentaries scarcely give any consideration to the reason why the father reacts in this way. A modern would at least say that the reaction was disproportionate. But it is not the reaction of a moment. It is rather a question of a line of demarcation in human relations that was taken very seriously in the ancient world: the continuity of the life of a group of people depends on the stream of tradition being passed on undisturbed from one generation to another. This was only possible when the elders were respected by the younger, those going by those coming. Respect for elders was a command necessary for the maintenance of the group, and this is difficult for us to understand in our circumstances. That is the reason why Noah cursed the son who mocked him. Noah does not act as an individual in an individual father-son relationship, but as representative of the group who must act in this way in order to preserve its continuity. This makes clearer the meaning and function of the episode 9:20-27… after the conclusion of the flood and before humankind divided into branches over the earth: before the flood the primeval story told of human failure in the community of marriage and of brotherhood. Immediately after the flood and before humankind begins to divide into peoples, there is the failure of the son in relation to his father. It is a question here of a basic element of historical continuity as one saw it at that time. It depends above all on the fact that something can be passed on in a group from one generation to the next. It is only in this way that progress, cultural growth and the preservation of values is possible. The danger point in this process lies in the transition from one generation to another. It can remain intact only if embedded in a basic attitude of respect toward those becoming old and consequently weak. This is the basis of the narrative in 9:20-27.
Midrash Rabbah, Breishit 36: 4, 7
In his tent: Its’ consonants spell ‘in her tent’; indicating in his wife’s tent. Rav Huna quoted Rabbi Eliezer the son of Rabbi Yosei haGalili, saying, When Noach left the ark, the lion struck him and wounded him. When he came to have relations [with his wife], his semen was scattered and he was embarrassed. Rav Huna said in the name of Rav Yosef: [Noach] said, "You prevented me from doing that which is done in the dark; accordingly, that same man will be ugly and black.”

בְּרֵאשִׁית רַבָּה (וִילְנָא) פָּרָשָׁה לו: ד, ז
"בְּתוֹךְ אָהֳלוֹ" אָהֳלָה כְתִיב בְּתוֹךְ אָהֳלָהּ שֶׁל אִשְׁתּוֹ אָמַר רַב הוּנָא בְּשֵׁם רַבִּי אֱלִיעֶזֶר בְּנוֹ שֶׁל רַבִּי
יוֹסֵי הַגְּלִילִי נֹחַ כְּשֶׁיָּצָא מֵן הַתֵּיבָה הִכִּישׁוֹ אֲרִי וּשְׁבָרוֹ, וּבָא לְשַׁמֵּשׁ מִטָּתוֹ וְנִתְפַּזֵּר זַרְעוֹ וְנִתְבַּזָּה...

רַב הוּנָא בְּשֵׁם רַב יוֹסֵף אָמַר אַתָּה מָנַעְתָּ אוֹתִי מִלַּעֲשׂוֹת דָּבָר שֶׁהוּא בַּאֲפֵילָה לְפִיכָךְ יִהְיֶה אוֹתוֹ
הָאִישׁ כָּעוּר וּמְפוּחָם.

Midrash Tanchuma, Parshat Noach
And Cham – because he saw his father’s nakedness, his eyes were reddened; because he told [his brothers about what he saw], his lips were curved; because he turned his head [to look], the hair of his head and beard were scorched; and, because he did not cover his father’s foreskin, he was

[cursed] to go naked and his own foreskin was extended. [All this occurred] because it is God’s nature to mete out [punishment] measure for measure.

מִדְרָשׁ תַּנְחוּמָא, נֹחַ
וְחָם עַל שֶׁרָאָה בְעֵינָיו עֶרְוַת אָבִיו, נַעֲשׂוּ עֵינָיו אֲדֻמּוֹת. וְעַל שֶׁהִגִּיד בְּפִיו, נַעֲשׂוּ שִׂפְתוֹתָיו עֲקֻמּוֹת.

וְעַל שֶׁחָזַר פָּנָיו, נִתְחָרֵךְ שְׂעַר רֹאֹשׁוֹ וּזְקָנוֹ. וְעַל שֶׁלֹּא כִסָּה הָעֶרְוָה, הָלַךְ עָרֹם וְנִמְשְׁכָה לוֹ עָרְלָתוֹ.

לְפִי שֶׁכָּל מִדּוֹתָיו שֶׁל הַקָּדוֹשׁ בָּרוּךְ הוּא מִדָּה כְּנֶגֶד מִדָּה.

Rabbi Avraham Ibn Ezra, Breishit 9:25
And the meaning of "[he will be a slave] unto his brothers" is [that he will enslaved] to Kush, Mitzrayim, and Put, for they are his father's [other] sons (Breishit 10:6). And there are those who say that the Kushim (the blacks) are slaves because Noach cursed Cham, but they forget that the first king after the flood was a descendant of Kush, and so it is written, "And the beginning of his kingdom was Bavel" (ibid. 10).

אִבְּן עֶזְרָא, בְּרֵאשִׁית פֶּרֶק ט
וְטַעַם לְאֶחָיו לְכוּשׁ וּמִצְרַיִם וּפוּט, שֶׁהֵם בְּנֵי אָבִיו. וְיֵשׁ אוֹמְרִים כִּי הַכּוּשִׁים הֵם עֲבָדִים בַּעֲבוּר
שֶׁקִּלֵּל נֹחַ אֶת חָם, וְהִנֵּה שָׁכְחוּ, כִּי הַמֶּלֶךְ הָרִאשׁוֹן אַחַר הַמַּבּוּל הָיָה מִכּוּשׁ, וְכֵן כָּתוּב וַתְּהִי רֵאשִׁית
מַמְלַכְתּוֹ בָּבֶל.
