מסכת ברכות, פרק ז', משנה ב'

A) Read the Mishna

1) Divide the Mishna into two sections!

2) What phrase in the Mishna is carried over from the previous Mishna?

3) What is the meaning of the decision that אין מזמנים עליהם?

4) Even after the ruling that אין מזמנים עליהם, what other options concerning זימוןdo you think might open to the types of people mentioned in the Mishna?

5) What type of עבד do you think that the Mishna is referring to?

6) Why does the Mishna at all have to say concerning this type of עבד that אין מזמנים עליהם; why would we have thought differently?

7) Can you think of a reason why concerning this type of עבד the law would rule that אין מזמנים עליהם?

8) What is the definition of a קטן?

9) Why do you think that concerning a קטן the law rules that אין מזמנים עליהם?

10) Why do you think that concerning an אשה the law rules that אין מזמנים עליהם?

11) What is apparently the meaning of the question עד כמה מזמנים (Look at the answers to figure out what the question was)?

12) Can you relate the disagreement at the end of the Mishna to the Torah verse that mandates the recital of ברכת המזון?

B) מסכת ברכות, פרק ג', משנה ג'
1) What is the difference between קריאת שמע and תפילין on the one hand, and מזוזה and ברכת המזון on the other hand – we are ignoring תפילה at this point – that stands behind the difference in law that the Mishna points out?

2) In light of our Mishna in chapter 7, is this Mishna’s ruling concerning women and ברכת המזון surprising or expected?

    מסכת ברכות דף כ:, "אמר ליה רבינא לרבא נשים ... ידי חובתן"

3) Can you think of any reason why women’s obligation in ברכת המזון would only be דרבנן?

4) Who are the רבים that the Gemara is referring to?

5) How can the Gemara say that if a woman is obligated דרבנן she is classified as שאינו מחוייב בדבר: isn’t that a contradiction in terms?

C) מסכת ברכות דף מ"ה:, "נשים מזמנות לעצמן ... אין מזמנים", ובהמשך "משום פריצותא"
1) In what two different ways could we understand the degree of obligation indicated by the statement that נשים מזמנות לעצמן?

2) Explain why the רישא and the סיפא of the breita do not contradict each other!

3) What do the words משום פריצותא come to explain?

4) Can you think of a whole new interpretation of our Mishna based on the סיפא of this breita?

D) מסכת ברכות דף מ"ח., "דאמר רב נחמן קטן ... מזמנין עליו"
1) How will Rav Nachman interpret the relevant passage in our Mishna?

E) מסכת ברכות דף כ' עמוד ב', "מאי תא שמע ... דרבנן"; "מסכת ברכות דף כ' עמוד ב', "דרש רב עוירא ... כביצה"
1) What is the meaning of שיעור דרבנן?

2) How much is a שיעור דאוריתא?

3) What would be the law is one person ate a שיעור דרבנן and one person ate a שיעור דאוריתא?

4) Are כזית and כביצה in the category of שיעור דרבנן or שיעור דאוריתא?
Additional Sources:

מאירי, ברכות דף מ"ז:, ד"ה המשנה השלישית
בני בנים לרב יהודה הרצל הנקין, חלק ג', סימן א'
רש"י ותוספות בברכות דף כ':

אנצקלופדיה תלמודית כרך ב', ערך אשה, עמ' רמ"ח; כרך י"ב, ערך זימון, עמ' רע"ז
שלחן ערוך, אורח חיים, סימן קצ"ט, סעיף ז' ובמשנה ברורה שם

Women and Birchat haMazon

We already learned in chapter 3, Mishna 3 that women are obligated in Birchat haMazon. The Gemara there on daf כ: asked if that obligation is dorita or drabanan and explains that the practical issue is lif women can be motze men. The Gemara there does not come to any conclusion whether it is dorita or drabanan.

It also does not say why you would think that it is only drabanan. Rashi say because women do not have a inheritance in the land. Tosphot objects and says that according to that reasoning, Cohanim and Leviim also should be obligated only drabanan. Rather, they suggest, the reason is that women cannot say על בריתך החתמת בבשרנו ועל תורתך שלימדתנו. These reasons seem to me to be problematic in themselves.First, because even though these words are included in the bracha, they have nothing to do with thebasic obligation dorita. Secondly, because women can certainly say these words in truth – they refer to the Jewish People in general of which they are a part. And indeed, such is the poskim’s explanation of why women do not leave these words out of birchat hamazom when they say it! 

Rav Ellinson’s book has nothing beyond the above.

The above in summarized in Encykopedia Talmudit  volume 2, entry Esha, page 248. Three different psakim are brought there – obligated doorita, obligated drabanan and that it remains a sfak. (The Encyk at entry Birchat haMazon has nothing and just say to see the entry on Esha)

Women’s obligation in zmun:

The Ecyk volume 12, entry Zimun page 277 says that there are three opinions (and this is copied in thebook The Spirit of Mishnaic Law page 389-390): Women are obligated just like men; for women it is voluntary; when they eat only with women it is voluntary, but when they eat with men it is obligatory and they must participate in the men’s zimun or if they are three or more they can brake away and do their own zimun.

The third issue is including women in the quorum of three together with men  to create the obligation (or possibility at least) of zimun: Our Mishna apparently says that women are not included. In the book The Spirit … two different reasons from the rishonim are brought for this. It also brings a minority opinion that reads the Mishna differently which is also brought in the above entry in the Encyk

