מסכת ברכות, פרק ו', משנה ב'

A) Mishna Bet

1) In what tense does the root ברך appear here?

2) What is the significance of the tense of the above-mentioned verb here?

3) Why would someone ברך על פירות האילן בורא פרי האדמה?

4) The word יצא is an abbreviated form of what halachic term?

5) What is the practical halachic ramification of the ruling יצא?

6) What would be the botanical logic behind this halachic ruling that יצא?

7) See Sefer Devarim chapter 26, verse 2: In what sense is the ruling יצא here a function of this verse?

8) What could have been the halachic rationale for a ruling that ברך על פירות האילן בורא פרי האדמה לא יצא?

9) What then is the halachic rationale for the ruling that יצא?

10) What word is assumed but not written before the words על פירות הארץ?

11) What is the practical halachic ramification of the ruling לא יצא?

12) Is there any לכתחילה halacha that might be learned from the first two rulings of this Mishna?

13) What can we deduce from this Mishna as far as the accepted halachic ruling in the disagreement in the previous Mishna?

14) What doubt might legitimately exist concerning the types of foods included by the word כולם?

15) What central aspect of the creation story is clearly reflected in the words שהכל נהיה בדברו?

B) מסכת ברכות דף מ' עמוד א'-עמוד ב', "היכא מברכינן בורא פרי העץ ... העץ אלא בורא פרי האדמה", ובפירוש רש"י שם   
תוספות שם ד"ה איתיה לגווזא והדר אתי, עד המילים " ... באותו העץ עצמו"      
      רבנו אשר במסכת ברכות, פרק ו', סימן כ"ג, "ובגמרא קאמר ... נקרא פרי הארץ"

1) Compare the interpretations of the three commentators: Which of the three disagrees with the other two?

2) How does the one that disagrees interpret the words of the Gemara?

C) What might be a practical halachic difference between the two interpretations?

D) תוספתא ברכות פרק ד', הלכות 4-5, "ר' מאיר או' אפילו ... ושינה ברכתו יצא", ובהערה 15 של העורך הרב שאול ליברמן    
1) Do the words of Rabbi Meir reflect the entire blessing that was said, or only part of it?

2) What is the meaning of the words זו ברכתו?

3) Is the discussion between Rabbi Meir and Rabbi Yossi over the law לכתחילה or בדיעבד?

4) What is the relationship of the opinion of Rabbi Yossi to that of Rabbi Meir?

5) How would you define the respective legal conceptual stances of Rabbi Meir and Rabbi Yossi?

6) Explain how the editor, haRav Shaul Leiberman, understands the expression נשתנה מברייתו?

7) How could you see Rabbi Yehudah as taking a compromise position?

8) What do you think that Rabbi Yossi would say about the two lenient rulings in our Mishna? Explore both possibilities!

E) מסכת ברכות דף מ' עמוד ב', "ועל כולן אם אמר שהכל וכו' אתמר ... אפילו רבי יוסי מודה"

   פירוש המשניות לרמב"ם, מסכת ברכות פרק ו', משנה ב'

1) Define the textual question being discussed by Rav Huna and Rabbi Yochanan at the beginning of the sugya!

2) Define in as concise a language as possible the two ways that the Gemara entertains of understanding the positions of Rabbi Meir and Rabbi Yossi respectively!

3) According to which of the two possibilities referred to above in question C) 8) does the end of the Gemara understand Rabbi Yossi?

4) Does the Rambam decide like Rav Huna or Rabbi Yochanan?

5) Does the Rambam decide like Rabbi Meir or like Rabbi Yossi (This is a trick question)?

Additional Sources:

ירושלמי ברכות פרק ו', הלכה ב'
תוספתא כלאים פרק ג'
דברי חמודות על הרא"ש, פרק ו', ס"ק ס"ח
