מסכת ברכות
פרק ב', משניות א' – ב'
A) Read and analyze the first Mishna, until the words לא יצא.

1) For what two possible reasons might one be reading a hand-written Torah scroll?

2) What is referred to here by the term מקרא?

3) Why is it fitting to use the term מקרא in this sense?

4) What two possible ways are there to understand the time frame referred to here?

5) According to each of the above possibilities, what are the different mishnaic opinions - cited in the previous chapter -  as far as the parameters זמן המקרא?

6) Exactly what part of the Torah was one reading?

7) What might be the exact meaning of כיון לבו; i.e. כיון לבו to what? How might the answers to this question be partially dependent on the answers to question 1) above?

8) יצא is the first word of, and shorthand for, what halachic expression?

9) What is the meaning of the above-mentioned halachic expression?

10) What is it that one  יצאor לא יצא?

11) Why might this commandment - as opposed to any other commandment - be especially singled out as requiring כונה?

12) What do we learn from this first section of the Mishna concerning something that is not required in order to fulfill the commandment of saying shma?

13) What may be deduced from the case of יצא concerning the question of how many of the three parshiot of shma must be minimally recited in order to fulfill the commandment?

B) Read and analyze the rest of the first Mishna, as well as part of the second Mishna, until the words לא יפסיק.

1) In the phrase בפרקים, what is the actual meaning of the preposition ב?

2) According to the second Mishna, how many situations ofבפרקים  are there?

3) What is it exactly that one may שואל?

4) To what (I am not asking to whom) does one משיב and what does one actually משיב?

5) Do משיב and שואל mean that one may do so or that one must do so (compare to other mishnaic usage's of the present participle that we have seen)?

6) Does the law משיב depend at all upon your own personal action of' שואל?

7) What is the exact meaning in this context  מפני הכבודand מפני היראה?

8) אמצע of what?

9) According to Rabbi Meir, between the פרקים can you שואל מפני היראה ומשיב?
10) According to Rabbi Meir, in the אמצע can you שואל מפני הכבוד ומשיב?
11) Where is the beginning of דברי רבי מאיר?
12) What conjuction could have been inserted into the statement of Rabbi Yehudah between the words משיב and מפני הכבוד?

13) Where is it more acceptable to interrupt the shma, בפרקים or באמצע?

14) What gives a greater allowance of interruption, to שאול or to משיב?

15) Make a table or chart setting forth the exact parameters of the argument in the Mishna!

16) Which of the two rabbis is more lenient?

17) A priori, why might there be any problem is speaking to others while saying the shma?

18) What do the general tenor/leniency of this Mishna teach us about the nature and function of saying the Shma? 

19) How are the nature and function of the Shma as expressed in this mishna connected to the disagreement between Beit Shamai and Beit Hillel found in the third mishna of the previous chapter?

20) What might the juxtaposition between the two parts of the first Mishna teach us concerning the nature of the כונת הלב discussed in the beginning of the Mishna?

21) What conclusion might we come to concerning the historical development of the blessings from the fact that the Mishna calls the blessings before the Shma ראשונה and שניה whereas the blessing after the Shma is identified by its' first two words – אמת ויציב (hint - remember that the Mishna does not distinguish between the morning and the evening Shma)?

22) In what different ways might we interpret the ruling לא יפסיק?

23) How might the answers to the previous question connect to the position of Rabbi Yehudah in the previous Mishna?

24) What might be the rationale behind the approach of Rabbi Yehudah that בין ויאמר לאמת ויציב לא יפסיק (hint - think of the first verse of Shma)?

25) Do you think that the other rabbis agree with Rabbi Yehudah concerning his position that לא יפסיק?

C) Read and analyze the remaining part of the Mishna. 

1) What much simpler and more basic answer could have been given to the question of Rabbi Yehoshua ben Korcha (hint - remember where the paragraphs of Sshma appear in the Torah itself)?

2) Why do you think that the Mishna did not give that simpler and more basic answer?

3) What is the meaning of עול מלכות שמיים and of עול מצוות?

4) Which paragraph of Shma deals with עול מלכות שמיים and which deals with עול מצוות?

5) Why should the mention of עול מלכות שמיים come first?

6) Can you think of a rationale or a philosophy for an approach that would suggest that actually עול מצוות should come first?

7) והיה אם שמוע לויאמר is an elliptical phrase; what words are missing?

8) In what two ways might we understand the statement that ויאמר אינו נוהג אלא ביום?

9) What are the implications of the above question for the issue of reciting ויאמר at night?

10) Where have we already seen a ruling that seems to say that ויאמר is to be recited at night?

11) How could the above-mentioned ruling be interpreted in order not to contradict an understanding of our Mishna that would say that the paragraph of ויאמר itself is only נוהג ביום?
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